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HOLY TRINITY 


by Andrei Rublev (early XVth century) 
Masterpiece of Russian Iconography. 


HKOHA TIPECBATOM TPOULIbI 


paGothi Anpen Py6nesa (Hayano XV Beka), OHH H3 JyUWHX O6pasloB 
Pycckoh Hkononncn 








2 ENHHAA UEPKOBb 





PACHOPAXEHMA [0 SKSAPXATY 


Ilo pacnopsxeHHO BbicokonpeocBamjenHelero HacTosTesem Xpama Ycneuua IIpecsatoi Boroposu- 
Maxkapus, Apxuenuckona Aneytckoro u Cepepo- ubl Br. Bena (tat Unaunoiic). 


AmepukauHckoro, 9k3apxa Mockosckoii I latpvapxun: . a . 
2) Ilporonepeii Peoxop Boarapceknii, yweawuii B 


1) CaautenHuk Noanu Jlonywuucknii HasHa4aeTca pacKOJl, HCK1O4aeTCA M3 COCTABAa DK3apxaTa. 


MonyyeHo coo6uienuve oT cexpetaps BEPXOBHOTO PEJIEPAJIBHOFO CYJIA 
B BalliMHrToHe O TOM, YTO NOcIe paccMOTPeHHA MpeACcTaBeHHO alBoKaTom Huxkosa- 
epckoro Co6opa annemalMOHHOi *xa106b1, Cy npusHal — HacTOAULy10 2*Kaoby - 
OCHOBATEJbHOK HW Ha3HA4H 1e10 K C/IYWIAHHIO Ha OKTAOPb C. r. 


YnpaBAsiouwMi Le1aMH DKsapxata: 
IIporonepei Hocud JisBponunk. 
Cexpetapb Enapxuaabxoro Coseta: 
IIporomuakon MnnoKertui Cemos. 





KOHCTAHTHHONOJIBCKHA JIBYKPATHbIA 
CB. MOMECTHbIA COBOP 


MPABHJIO 13-0e. «Bcenykasbiii, noceas B Llepksu XpuctoBpoi cemeHa epe- 
THYeECKHX MleBeJl HK BHAA, AKO OHE MeYeM JLyXa MOCeKalOTCA H3 KOPeHH, BCTYTIMB 
Ha pyro myTb KO3sHeH, NOKylulaeTcA Oe3yMHeM PaCKOJIbHHKOB pacceKaTH TeJIO 
XpHcTOBO: HO HM Ceili ero HaBeT COBeEpuIeHHO BOCNALLAA, CaaTEIi Co6op onpesemna 
HbIHe: alle KOTOPbIli MpecBuTep HIM LHaKOH, MO HeEKOTOPbIM OOBHHEHHHM, 3a3peB 
cpoero enuckona TIPEXKJLE COBOPHOTO HUCCJIEJOBAHHWH MW PACCMOTPE- 
HUA UW COBEPLUEHHOrO OCY?KJIEHUH EPO xepsuer orcrynutu ot o6menns 
c HMM, H He 6ynetT BOSHOCHTb MMA EPO Bb caauieHHbIxX MOMTBAX Ha JIMTYPprHAX 
MO I€PKOBHOMY MpelaHHO: TaKOBbIii 1a NOABEPXKUTCA H3BEPKeHHO H Ja JIMUIMTCA 
BCAKMA CBAWLCHHHYeCKHA YecTH, HOO NOcTaBIeHHKIN B YHHE MpecBuTepa MH BOCXH- 
ulaollHi ce6e cyl, MATpONnOmMTaM NpesoctTaBleHbIi HW Npexkse cyza CAM COBOHO 
OCY?KJIATH croero ota uw enuckona ycuMBaloulniica, He LOCTOMH HH 4YeCTH, HHKe 
HavMeHOBaHHA Mpecsutepa. Ilocreaxyiouime %*Ke TAaKOMY, allle CyTb HEKHE OT CBA- 
UL€HHbIX, TAKOK Me a WMiWeHbI SGyyT CBROeH YeECTH: alle 2% MOHAXH HIM MHPAHe, 
1a OTAY4aTCA BOBCe OT LepKBH, 1OKOAe He OTReprHytT COOBLILEHHA C PACKOJIb- 
HUKAMH u ue o6patstcs kK cBoemy enuckony>». 








«VickpeHHo m106sumi Bora, monutca 6e3 BcaKoro pasBeYeHHA; PaBHO H MOVIA- 





ey ee ae em wee 





umiica 6e3 BcAKOrO pasBieyeHun m106uT Bora uckpeHHo. Ho He MOxKeT MO- 
MTbCA 6€3 pasBNeYeHHA TOT, Ye YM TIPHPBOXKMEH K YeMy H60 3emHOMy. V 


Tak: 4¥eH YM TIPHBAZAH K KaKOii 1H60 3eMHOL BELL, TOT He M106uT Bora». 


(Makcum Hcmopennnk). 
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BEPA W PABA 


«LlepKoBb eCTb CTON H YTBepxKeHHe HCTHHBbI>, 
rak y4unTt Hac Cpesatoe IIncanne; HO 4TO Ke ABIAeTCH 
ocHoBaHHem Llepksu uv 4TO xpaHuT Ee nenoctb? 

Tpeplaa WH HenoKOe6umMaa Bepa B CBATOCTb XpH- 
cropoii Llepksu, Bepa B Ee 6oxkecTBeHHOe eHHO- 
HauaiHe, T. €. Bepa B TO, 4TO AelicTBHTeIbHO CaM 
Xpuctoc HW TOMbKO OH OAHH BOsrMaBIAeT Hally Llep- 
KOBb Ha 3emie: «OH ecTb raaBa Tea LlepkBu>!; BOT 
TOT KpaeyrouJbHblii KaMeHb, Ha KOTOPOM NocTpoeHa 
LlepKoBb H Ha KOTOpOM 3HxKXeTCA Ee eHHCTBO H 
HepylwHMoctb. Ocna6neHHe HH NoTepsA 3TO BEpbI 
€CTb JOrH4HOe Hayao BeAKOrO packoua. IlorepsB 
3TY Bepy JH01M pasOpenaloTcA B pasHble CTOPOHbI B 
nmouCcKaX HCTHHBI BHe LlepKBH HW, He CO3HaBas Ha- 
NOGHOCTH B LLePKOBHOM €HHCTBE BHAAT B HEM TO1bKO 
cTecHeHHe CBoel CBOOObI HIM, ecIH H OONTCA NOTe- 
PATb IL€PKOBHOe CAHHCTBO, TO HLLYT ero B OpraHH- 
3allMH MaTepHaJIbHOl, BOsraBAA CeOA T1aBOW BH- 
MMbIM, OCA3AEMbIM, HASbIBAA ETO 3aMecTHTeeM XpH- 
cTa Ha 3emje. Takum O6pa3om, ecm epecu poxsa- 
JIMCb TYTeM 3a6/yxXAHHA, TO CXH3MbI O6pa3z0BbIBa- 
JIMCb OT HEMLOCTATKA Bepbi. 

He wanpacnuo nucaHwe y4nT Hac, «<4TO 4YeTOBeK 
ONpaBAbIBAeTCH HE LeAMH 3aKOHA, a TOKO BEpOlO 
B Mucyca Xpucra>* uw casteie Orunt Ilepporo u Bro- 
poro Bcenenckux Co6opos, nocssaTuB TpyAbl cBoOu 
Ha coctaBleHve CumBovia Bepbi, ucnoBpeaaHne Koero 
onpelei#eT 3BaHHE XPHCTHAHHHA, B 9TOM CKATOM 
KOPOTKOM TeKCTe, CocTOMuLeM BCero H3 12 4reHOR, 
pe HaSHa4HJIM OHH H3 HHX WeIHKOM Ha onpeseme- 
HHe BePbI B EAHHCTBO H CBATOCTH LlepKBu. 

Orca NOHATHO, 4TO JOH yTpaTHBUIKe ITY BEPy 


(1) Konoc. I, 18. 
(2) Tas. Il, 16. 


H oTouetuHe OT LlepKBH MOryT MHPHO COXKHTEeJb- 
CTBOBaTb C HHOCJIaBHbIMH @€peTHKaMH H B MHPCKHX 
HHTepecaX HaXO1AT OpaTCcKHii A3BIK C MPO4HMH pac- 
KOJIbBHHKaMH, HO HYKaicb B ONpaBaHHH cBoero 
noctynkKa nmeped co6oi OHH He MOryT He BeCTH aK- 
rHBHOH 6opb6n npotus Matepu-Llepksu or Koropoii 
oTKO01HCb. JIByYX HCTHH HeT, a MOTOMY HULyYT OHH 
ce6e 9TO ONpaBlaHHe He B Bepe H Make HE B 3aKOHe, 
a B Herpasie. Jla HX «ILepKOBb> He MpeTeHsAyerT ObiTb 
«CTO.INOM H YTBEPXKAEHHEM HCTHHbI>, HOO O%#KHOCTb 
HX VTBePxKAEHHH XOTA NOpoli H COOMASHHTeAbHA WIA 
Macc, HO O4eBH HA. 


CpeAn OTKOJOBUINXCA eCTb JHA, KOTOpble 4eCTHO 
3aABIAIOT, UTO OHH «He BepsT>, 4TO B Poccuu Llep- 
KOBb €CTb, 4TO TAM BOSMOXKHbI GorocayKeHHA H 4YTO 
natpHapX H AVXOBeHCTBO MOryT O6bITb Kem 21H60 
HHbIM, YM BEPHbIMH YHHOBHHKaMH 6e360xKHOH Baa- 
cru. Ho ectb H Apyrne, KOTOpbIe, NPHKpbiBaAch enH- 
CKONCKHMH O1@%K1aMH, YTBEPK1al0T, 4TO OHH «BEPAT> 
B caaTocTtb Pycckoi Llepksu u make cuntat Ee 
oco60 ocBameHHOoH Ee cTpagqaibuecKHM NOABHTOM; 
BepaAT B HCKPeCHHOCTh COBePpLaeMbIX TaM MOTeHHH, 
1aKe B KaHOHHYHOCTA H36paHua CBatetimero [art- 
puapxa, HO TeM He MeHee CUHTAT, 4TO NO coo6pa- 
%*KCHHAM YHCTO MHPCKHM, JTv4e «oT Hee mepxKaTEca 
nolaiblue> H BOT B ONpaBlaHHe 9TOTO cBOerO pe- 
IWe€HHA OHH TIPHHYXKeHbI OOpalllaTbcA 3a MOMOLIbIO 
KO JDKH. 


Tlopeaa cuabHyio 6Gopp6y Bo uma o6ocHOBaHHSs 
pacKOIa OHH O4eHb VIOPHO MpOBOAAT TY HH HHYIO 
CROW JOXKHYO VCTAaHOBKy, yOexKaA H CBOHX H 4y- 
*KHX, HHOPa YMbILIIeHHO LOHOCHA Ha LlepKoRb rpa- 
*KAHCKHM BIaCTAM H, HaKOHell, MaKe ce6a camMHXx 
yOexlaad B CipapeHBOCcTH cBOei 370HaMepeHHoOii 
HelpaBbl. 








ENMUHAA UWEPKOBb 





JIOAMBHOCTb HE MPEAHHOCTb 


«Jleth Booxkuw WM AeTH WMaBOa y3HalOTCA Tak: BcAKH, He 
eam, npaBsbl, He ecTb OT Bora, paBHo H He 06suMH Opata 
cBoero..... KaK KanH, KOTOpbIi Obin oT JyKaBoro, H yOun Opata 
cBoero. A 3a ¥To y6un ero? 3a TO, 4TO Nena ero ObINH 3b, a Nena 
6pata ero npaBesnpi. (I. Hoan. Ill, 10, 12)». 


Bot 1.18 TIpHMepa OHO JDKMBOE HX YTBEPKAeHHE, 
cbirpaBuiee OO/IbUYIO POJb B yKpeneHHH pacKoua 
MH HaCTOJbKO ya4HO pacnpoctpaHeHHoe B Amepnke, 
4TO OHO OKa3a10Cb axKe NPHHATbIM BCepbe3s Bepxos- 
HbIM Cyom Lirata Hpi Vopk npu caywannu anne- 
JAUMOHHOK *Kan06n1 No Aeny HukonpcKoro Co6opa 
B r. Hpi Mopxe: 

IloauTu4eckue BbICTYNeHHA 3apyOexKHbIx Hepap- 
XOB, He NpPHHOCHBIUIKe HHKaKOH Nob3bI HH LlepKBH, 
HH PyccKOoMy HapoAy HM ake SMHrpallHH HAM ee 
Hlee, NOCAYKHAK NpHYHHOH *#XecTOKOrO TOHeEHHA Ha 
ocTaBuiMxca B Poccuu BepHbix Yaa Llepkeu vu HeCMOT- 
pa Ha nopTopHbie Tpe6osanua Ilarpwapxa Tuxona u 
3aTem MuTpon. Ceprusa npoomKalH CBOW NpelaTerb- 
ckyto urpy. Toraa mutp. Cepruii, BpoccraHaBanpas 
B THXKEIbIX YCAOBHAX WEPKOBHYO *KH3Hb B PoccuH 
H CTPeMACb o6eruutTh yuacTb TOHHMOrO AVXOBeH- 
CTBa, NpeIOKH 3apy6exKHbIM eNHCKONAM AaTb NO- 
NMCKY B OTKa3e OT NYOAMYHDIX BLICTYNIeHHH NpOTHB 
Copetckol BuacTH, T. @. B JOAAbHOM HX NOBEACHHH 
B OTHOWEeHHH e€€ HI B NPOTHBHOM cay4ae 6bITb 
MCKOYeCHHBIMH 3 COcTaBa Pycckoii Llepxeu. 

Ilepenucka mexay Samecrutenem Mectro6awctn- 
rein Ilarpwapwero Ilpecroaa murponoautom Cep- 
rveM MW enucKONaMH B3arpaHuilell Beach Ha PyCCKOM 
ASKIKE, GaUIMTHUKK PaCKONa OYEHb XHTPO HCNONb30- 
BaJIM JIA CBOHX KOPBICTHBIX Were doneTH4ecKkoe 
CXOACTBO ABYX CAOB pasAM4HOrO BSHAaYeHHA Ha pyc 
CKOM H aHrJHHCKOM ASbIKAaX. 


Cumyupya maoxoe 3HaHHe anraniicKoro A3bIKa, 
SIOHAMEPEHHbI€ PaCKOAbHHKH NepeBerW CAOBO <10- 
ANbHOCTb® CAOBOM «0HanbTH> HM CTanH yOexAaTb 
H KJIMp, 1 MHpsH, WH IIporectaHTcKoe AyXOBeHCTBO, H 
Boo6ule HHOCTpaHHoe O6ulecTBeHHOe MHEeHHe, 4TO 
Ilarpwapxusa Tpe6yeT OT HHX «NOANHCKy B BEpHOCTH 
Conetckoi Buactu>. 

Ha anraviickoM s3biKe BCTpewaeTcA He MaJO COB 
C JaTHHCKMMH KOPHAMH, MH HECMOTPH Ha COsBy4He, 
UMeIOLIHe COBEPLIEHHO Apyroe 3HaveHHe, Ha PyCCKOM 
HM *panitysckom a3sbikax. Tak Hanpumep «Cumna- 
reTHK® BOBCe He 3Ha4HT CHMMATHYHbI WIM «KOMeH- 
CMeHT> eCTbh He Ha4ano, a KOHeLL yueOHOoro rona 
Rta S 


Caosapb Ye6crepa onpexenset cnoBo «notianb- 
TH» KaK: NOMAHCTBO KOPOAW, CyBepeHHOd BAACTH>; 
Kak YCHJ@HHOe 4YYBCTBO NMpeMaHHOCTH «<conpoBOxKja- 
e€MOe 9HTY3Ha3MOM>. 


C apyroi croponn dpaniysckunii cuoBpapp Jla Pyc- 
ca onpefemneT c10BoO «noahoTe» Kak nNopeszenve B 


COOTBETCTBHH C 3aKOHAMH, T. e. He MpOTHBY3aKOH- 
Hoe, HE BPaxKecKoe, HE PEBOJIIOLLHOHHOES, He MOMPbiB- 
HOe, MPHBOJLA B MpPHMep JIOAIbHOe OTHOWWECHHE ipyra 
HJIM CJLYTH. MooKHO XKHTb B cTpaHe, He TIpHHHMaTb 
ee MOWaHCTBa HW BCe Ke ObITb K Hei JIOAJIbHbIM. 


Jla Pyce aanbuie OObACHHeT, YTO COBO 39TO C TEM 
#*Ke SHAYEHHEM Nepemetuee B AHTAMACKHH ASbIK, B 
rOAbl PEBOMOUHH NOy4HAO OCOGOe CNeuHatIbHO aH- 
rinicKOe MOHHMAHHe «MpeLaHHOCTH KOPOJIO> H M103- 
*Ke elle Goee CY3HIOCb B CMbICe NOMMAHCTBA KOJIO- 
Hui cnoeli Metponoann. Bot To C10BO, KOTOPbIM 
TaK yaa4Ho B AMepHke onepuposasn Bparn PyccKkoi 
Llepkeu, pyka 06 pyky pa6oTapuine c roHHTerAMH 
Llepkeu B Poccun. B To Bpems, Kak Te TaM KleBe- 
ro MW AOHOCAMM NOLAePXKHBAIK Npecselopanne Ay- 
XOBeacTBa H NMpaBOClaBHO BePYIOUIHX, CBHeTe/Ib- 
crBya, 4To LlepKoBb ABANeTCA THE3LOM LUMHOHaKAa B 
nob3sy Bparosp Pycckoro Hapona, 9TH 3ECb, 
urpad COBAMH KH KH3HbIO BEPYIOULHX, OLHOBPeMeH- 
HO B nNomMoulb Tem cHa6xKann Copetckyio BaactTp 
CBEMCHHAMH O6 AHTH-COBETCKHX IL€PKOBHbIX BbICTY- 
nieHuax 3a rpannueli, a Amepnkanckyio Buyactb 

1OHOCAMH Ha MHHMOe Tpe6oBaHHe LlepKBu, O6pa- 
WuleHHOe K aMe€PHKAHCKHM rpaxKlahaM nOAMHHHTb- 
CH BAACTH GOAbWEBHKOB HO TOM, YTO 6YATO HW 3MECb 
Llepkonb Toxe npeactanaseT co6o1w opran Bpaxe- 
CKOrO WINHOHAKAa HIK TO MeHbIUeH Mepe aHTH-aMme- 
PHKaHCKOH NponaranaAb. 


O TOM, 4TO CAOBO €108/1bHOCTb®, NPHHATOE B pyc: 
CKOM A3bIKe 43 PpaHinn, a HHKaK He H3 AHTaAHH H 
Tem 6Gouee He 43 AmepHkKH, HMeeT pyccKoe 3Ha4eHHe 
cxOAHOe ¢C H310%KeHHOM B JIa Pycce, a He y Ye6cte- 
pe 3Haet BeaKHH Pycckwi rpamMoTHbii Yeno0BeK, 
rak #e Kak BCAKHH rpaMOTHBIN aMepHKaHell 3HaeT 
sHaveHHne C10Ba «10HaNTH>. 


Bor novemy mutTponosut Cepruii He 3Has anranii- 
CKOrO A3bIKa, HIM XOTA Obt ero TOHKOCTeH, TaK CBO- 
6oAHO WH AOBepyHBO NHcan cpaonm PYCCKMM ennc- 
konam 11O0-PYCCKH u Bor Kak 310HamMepeHHbie pac- 
KOJIbHHKH H3AeRanCch WH Han cBouM JlyxosHbim Taa- 
soi, u Haat AmepwkKanckuM O6ulecTBOM WH Hal co6- 
CTBeEHHOH NacTBOH HCNOAb3OBaIK 9TO CIyYahHoe Co- 
apy4ne 21a cponx HEJIONJIbHbIX uenei. 


3JIOHAMEPEHHDIE HECOMHEHHO, TaK KaK OHH 
He Mpelasin 3HAYeCHHA BCeM MOCTELYIONIMM pasbsc- 
HeHHAM, HHKOra axe O6 HHX He YNOMHHAIH MH LO 
NOCHeLHErO MpPOLOMKAWT BBOAMTE JONeH B 3absy- 
*KLEHHE. 








ie 


fa 
1a 


H- 
'B- 
ra 
Tb 


nii- 
BO- 
Mc 
ac- 
la- 
06- 
co- 


OHH 
AC- 

no 
ty - 


EMWUHAA WEPKOBb 5 








OaHako, B HEAOYMeHHH OT JDKe-TOJKOBaHHA MaT- 
pHapuiero Tpe6oBpaHua H OCOGeHHO OT ero ycrexa 
cpeu amMepHKaHcKoro O6ulecTBa, MHTponoHT Cep- 
rH pasbaACHA KaK OH MOHHMaeT CBOe TpeOoBaHHe 
B CBOe€M NHCbMe ONy61HKOBaHHOM ele B 1933 rony 
B )KypHane Mockosckxoi [larpwapxuu vu Ha aHranii- 
CKOM A3bIKe B (eBpabCKOM HOMepe cero roda B 
*xYypHae Exnnasn Llepkosp. 


IlpumepHo tora xe B Mapte 1933 roaa mMuTpo- 
noaut Ceprui B cBoem nucbMe K Ilarpnapxy Cep6 
ckomy BapHape noxpo6Ho H3/10%KH NPHYHHbI HW rpa- 
HHlbl CcBoero Tpe6oBaHHA K 3apy6exKHbIM HepapxaM 
Pyccxoi Llepksu. Bot 4To OH Mexy MpouuM MH- 
wer: 


«M3 moero nociaHua of 1927 rowa HM M3 ApyrHx 
MOHX AaKTOB OHH (3MHPpaHTCKHe eNHCKOMbI) MOF 
y6eauntbea, 4ro, B COSHAHHM CBOETO APXH- 


EPEMICKOrO JLOJIFA TIEPEJL PYCCKOM IIPABO- - 


CJIABHOIO LIEPKOBbIO HU B 3ABOTAX O EE 
BJIATOCOCTOAHHMH, « noso6no Ilatpuapxy Tuxo- 
Hy CTporo OCyxKal0 HX YBeVeHHA NOAMTHKON, NpH- 
TOM Bpaxse6Hol Hauiemy CosetcKkomy I[lpapuresb- 
CTBY, H OT MOABEAOMBIX MHE WePKOBHBIX yupexkse- 
HH MH LOJDKHOCTHDIX JHU Tpe6ytO peuIHTeAbHOrO OT- 
Ka3a oT Tako nonuTHKH B MX LIEPKOBHOM JIES- 
TEJIBHOCTH.>»... 


«B pesyibtate Hallia AYXOBHaw IMHTpalluA, BMe- 
cTO TOrO, 4YTO NOAYHHHBUIKCh BONe boxueli, pac- 
KPbITb Nepe 3amalHbIM XPHCTHAHCTBOM COKPOBHIILa 
IlpasocaasHoi Bepst n *XH3HH, AOCTaBAAeT Espone 
MaIO HasHAaTeibHOe 3pennule GOeccmbicaeHHOrO C 
LLEPKOBHOH TOUKH SPeHHA pacKOJIa CO BCeMH ero He- 
NIPHrIALHBIMH CTOPOHaMH: CO B3aHMHbIMH 3alipeLle- 
HHAMH H TpaBllel MPOTHBHHKOB B raseTax H C Llep- 
KOBHOrO aMBOHA, CO BTOPXKeCHHEM B 4YXKHE MPHXObI 
HT. Bee 


«Ceronanna wu 3a60TH O ObiBmiem rocyAapcTRe 
KOTOporO yxe HeT, MpekOcTaBHM TeM, KTO HMeeT 
K TOMY AOCyr; Hac xe, O6A3aHHBIX CryxeHHeM Llep- 
KBH, BOA Boxkuna NpHsbiBaeT AYMaTb Npexse Hu Fo- 
nee scero o LlepKsu, sceueno oTazatpca Ee ycrpo- 
eHHI0... 


«COOTBeTCTBEHHO 3TOMY MepBbIM H PlaBHbIM Cpel- 
CTBOM K yBpa4eRaHHio Hale sarpaHH4uHol SonesHH 
a CUHTAN (MH C4YHTAIO) LOJDKHbIM TaK HJIH HHa4e OCBO- 
OOAMTh IMHFPaHTCKOe AYXOBEHCTBO OT MyT MOJHTH- 
KH, B KOTOPble OHO BOE HJIK HEBOeO MOMMA... 


«Mcxoaa u3 BCeX TAaKHX COO6paxKeHHii, A H Mped- 
JIOMKH/ HalleMy IMHFPaHTCKOMY AVYXOBCHCTBY laTb 
O6a3aTeIbCTBO BOSLepwKaTbCA B CBOeH LePKOBHO- 
NacTbIPbCKOH MEATEMDHOCTH OT BCAKHX BbICTyNIeHHi 
HEJOAIbHBIX, TEM GoNee BPAXKMEOHLIX NO OTHOMIEHHIO 
K HalleMy NpaBHTe/wCTBy. 


«3THM A OTHIOMb He XO4“Y HABASATL 9MHIpaHTam, 
He *KeNalOUlHM GbITh rpaxnanamu CCCP cospetckyto 
NOAMTHYeCKy!O NporpamMy; elle MeHee TpeGoBpan A 
OT HHX Kak Obi BEPHONOMMAHH4ECKHX OTHOWEeHHA K 
HauleMy NpaBuTjencTBy (Kak NOCHeWHIN HCTOJKO- 


BaTb MOe€ NpelNOxwKeHHe IMHTpaHThi). f1 TOMbKO Ha- 
Jlarasl Ha 3arpaHH4HbIX JYXOBHbIX JIHIL H3BECTHOe 
OrpaHHeHHe HX BHeLIHeH JeATeIbHOCTH H TIpH TOM 
Takoe, YTO OHO He MOFIO HHCKOJbKO MpenATcTBO- 
BaTb OCHOBHOMY CJIVYKeHHIO 3THX AMM (HaO6opoT, 
OHO eMy cnoco6cTBOBa0, OYMWIAaA ero OT NMOCTO- 
AHHOH MpHMecH H TeM BOSBbIIUAad). BmMecte xe CO 
BC€M 3THM, MOe PacnoOpAxKeHHe 1aBaO B PyYKH %Ke- 
JIaIOLUHM OPyXKHe MPOTHB BOSMOXKHOTO HaXKHMa CO 
CTOPOHbI napTHHHbIX NOJINTHKOB (ecan H OHH JIIOMH 
WlePKOBHbIe) HH, NO Kpalineii Mepe, oGecne4nBan0 
MacTbIplO CNOKOHCTBHeE COBeCTH NIpH KOH@AHKTaX H3 
3a 39TOFO C MOJIHTHKAMH...> 


PasbacHeHHaA 9TH MpoomKanMch Hu Aanee. B 
mucbMe OT 2 HOnGpa 1943 rona MuTponoauT (HbIHe 
Ilarpwapx) Anekcuii nucan K MuTpononuty Benna- 
MHHY : 


«...9Ta JOMIbHOCT T. @€. MOTHOe BOSMEpxKaHHE OT 
KakHX JH60 nyOH4HbIX BbICTyNIeHH npoTHB Co- 
Betckol Baactu ectb He MOJIUTHYeCKOe, a LLEPKOB- 
Hoe yC/1OBHe>. 


Hakonen B Ne 2 2Kypnana Mockosckoii [arpuap- 
xHH 3a 1948 roa, MBI 4YnTaem 4TO «I IpaBocaaBHoe 
Jiyxosenctso B CCCP geiicrsutreabHo mpusHaeT H 
miponoBpelyeT, 4TO ...MOJXKHO NOBHHOBaTBCaA Gonbume 
bory, H@KeIH YeNOBeKaM>, 4TO ABAAeETCH NpPAMBIM 
nolTBepxAeHHemM Toro, 4to Llepkosb Bp CCCP Bs 
CBOHX TpeOOBaHHAX K 3arpaHH4HbIM eMapXHsAM Ha- 
CTaMBaeT JIMUIb Ha YCAOBHAX LePKOBHbIX. 


4To xe KacaeTca Bpewa HaHocuMmoro LlepKBH BBI- 
CTYMICHHAMH MOJMMTHKAHCTBYIOWWerO SMHIpaHTCcKoro 
AYXOBeHCTBA, TO B TOK #Xe CTaTbe /KypHana Mockos- 
cKoii [larpHapxHu MbI HaXOAMM MeCTO rae rOBOpHTCA 
pO 4eTbIPeX e€NHCKONOB HaXOAMBUIHXCA B CCbIIKe: 
«3TH CNHCKOMNbI OTPHUATeAbHO OTHOCHJMCb K Kapuo- 
BaULKHM HepapxaM, KOTOpbie, 6pocuB B TpyAHOe Bpe- 
MA CBOH MacTBbl H MOMbSyACbh AHYHOH GesonacHo- 
CTbIO, CACIAINCb FaBHbIMH BHHOBHHKaMH TsKeAbIX 
ucnbiTaHHi, Kak Bceii Pycckoii Llepxsu, tak nu oco- 
GeHHO HX JHYHO>. 


llopa NoHATH, YTO B CBOe BPeMA NepexuBaa TA- 
Keble TOA mpeceLoBanHA, Pycckas LlepKoss 60- 
polach 34 CBOe cCyulecTBOBaHHe H B 6opb6e 9Toit 
GeccmbiCeHHble, SesoTBeTcTBeHHbIe H GOespesyzb- 
raTHble BhIKPHKH OTACbHBIX YXOBHBIX JIM, BbICTY- 
naBluuHx OT HMeHH H 6e3 TOrO MHOrocTpaaatbHOH 
Pycckoit Llepksu ToubKO BooAyWweBAAAN HM BOOpy- 
Kan mpecuexopaterei Llepksu. C apyroii croponpi 
ePKOBHAA LHMCUMIVINHA BO BCAKHE BpeMeHa HampaB- 
Jia WH PYKOBOAHa COLepKaHHeM Mponopenei Hu NO- 
BeleHHeM, MOAYHHEHHOTO Buicueit LlepKosnoi Baa- 
CTH AyxoBeHcTBa. A moTOMy NpoTHBAeHHe naTpHap- 
lueMy pacnOpsxKeHHIO «BOSAEPAKATbCA OT Kakoro 
av60 ny6an4Horo BbICTyNaeHHaA NpoTHs CosetcKoil 
BIACTH® @CTb CaMO lO ce6e akT OGyHTapHbii, Hapy- 
IUaIOLWHH WePKOBHY!O AHCULHMIVIHHY H Kak TakoBoil 
yxe noacyanpii LlepkosHomy Cyay; 4 J0%KHBIM 
NepeBOLOM CIOBA <1OAAbHOCTh> ONpaBAaHHA ce6e 
9TH JOA HE CBILLYT. 








6 ENHHAA WEPKOBb 





MIPABEJLHOCTb PYCCKOM LLEPKBH 


«OHM BbINIIH OT Hac, HO He ObINH HaWwiH; HOO ecu Obl OHH 
ObIIM HallH, TO OCTaNHCh Obl C HAMM; HO OHH BbILIJIN HK 4epes 
TO OTKpbiNOCcb, 4TO He Bce Hau. (I, Hoan. Il, 19)». 


Ectbh Apyroe He MeHee 0% HOe yTBeEpKAeHHe, CpaB- 
HHTCbHO HeMaBHO NPHAYMaHHOe MH NOABHBUIeEeCA B 
oOOpauleHHH MW TakxKe NonaBuie B YMCIO NpeANOCbIIOK 
Aida O6OCHOBaHHA peweHHaA Bepxosxoro LitatHoro 
Cysa wtata Hpw Hopk no azeay HukoanaescKoro 
Co6opa. Ycnex o6maHa 3Toro yTBepxAeHHA Tem 60- 
Tee NOPasHTeienH, YTO 3AeCh K1eCBETA BOSBOJHTCH He 
Ha coBppemeHHyt Llepkosb, HaxOAmulyioca B rpaHi- 
uax CCCP uw or KOTOpOl pacKOAbHHKH OTKA3aJIHCh, 
a Ha Ay4uine CTpaHHitb! HcTOpHH Hamel LlepKsu, O71 
KOPHeH KOTOPOH OHH KHYaATCH CBOHM TMpOHCXORKIe- 
HHeM, HO HCTOPHIO KOTOPONi, padH CBOHX KOPbICTHbIX 
WesleH OHH He FHYWMAaIOTCH HCKOBePpKaTb; HW 1ealol 
3TO eNMCKONbI, HOCALMe 3HadeK JlyxoBHO AkaJe- 
MMM, WH KOTOPble Ka3salocb Obl AOMKHI Obiin Obl 
Oonee SepexHo OOpaulaTbca C NaMATHDIMH GakTaMH 
npouoro cBoei Llepksu. 

Bor 4ro on yrBepxAaioT: Ilpapocaasnan Llep- 
KoRb B Amepuke 6biia YacTbio Pycckoii Llepksu, HO 
B Poccuu K BilacTH NpHuin 6es6o0xHbIe OombUIeBHKH 
u notomMy AmepuHkKaHcKas’ LlepKoBb MO#KeT HM 1OJDKHA 
cTaTb He3saBucuMoii. IIpuMep TOMy B HCTOpPHH: cama 
Pycckan LlepkoBb Kora TO NO4HHAAaCch KonctaH- 
rMHonojbcKOK [larpHapxuv, HO Korda KoncTaHTHHO- 
NOjib Nal BO BAacTh 6e360x%KHbIX arapsaH, TO Pyc- 
ckaad LlepkoBb OO6bABHa CBOKO CaMOCTOATeAbHOCTb 
MW CTala C€MOBOJbHO H36NPaTb CBOHX MHTPOMOJHTOB. 


ITO 310 MW He BepHO. 310 NOTOMY 4TO BO-NepBbIx 
yMajser noazsur Pycckoi Llepksu B ene 3alllMTb 
[IpasocaaBus, a BO-BTOpPbIX BO3BOIHT Ha PyccKy1o 
LlepKkosb KaeBety, H306paxan Ee caMO4HHHbIM OT- 
uleneHieM 6yATO 6bI BOCCTABLUHM MpoTHB cBoeli Ma- 
Tepu-LlepkswH nmox06HO KapsOBalKHM, MalliKOBCKHM 
H pyrHM CXH3MaTHKaM. 

B Bep6noe Bockpecenbe 1441 rona B MockBy 
ABHJICA NocTaBleHHbii Ilarpwapxom KoncTaHTHHO- 
NOJbCKHM ManicKHi KapAWHa C THTYJIOM JleraTa OT 
pe6pa anocroapcKkoro B JIurse, Jimponnn un Poccnn 
MuTponomut Mcuxop uw mpukasan c amBoHa YcneH- 
ckoro Co6opa npountaTb onpederenne Propentuii- 
ckoi yHuu, Pycckaa LlepKoBb yHHH He MIpHsHasia. 
Haspanublii <1aTHHCKHM TIpeJieCTHHKOM WH epeTHKOM> 
Vcusop 6bin 3atoueH B UyOB MOHACTbIPb BIpesb 
no LlepKosuoro Cyza. 


Cemb eT BaoBcTBOBaA Mutponoanunit [Ipecton 
Bp Mockse, HO yMepwero yHuata naTpHapxa Mutpo- 
pana B KonctantuHonone cmenua yHuat I puropnii 
uv Bcenencxuii IIpecron ocrapanca BHe op6uTbI 
IlpasocnasHoii Llepkeu, norpyxeHHbIi B MpaK yHHH, 
ocyxKeHHOH B 1443 rony o6ule1o rpamMoToI Tpex 
apesuux [Tpasocnasunrx Tlarpuapxos: Anekcanapiit- 
ckoro, AntTuoxuiickoro u Hepycanumckoro. Hako- 
Hel 5 neka6pa 1448 roma, He HMed GONbIIe BO3MOXK- 
HOCTH ocTaBlATb Pyccxy1o Llepkosb 6e3 AyXOBHOrO 


BOSTJ1aBJICHHH (Tak KaK LeEPKOBHOe HecTpoeHHe He 
B MIPHMep COBPeMeHHbIM NOHATHAM C4HTANOCh TAKE- 
JIbIM HAPOAHbIM GexncTBHeM), Mocksa noctaBusa ce6e 
CaMOCTOATeJbHO MHTpOonomHta Mony. 

Oanako, Koria B Mocksy mpuuina BecTb 0 
cmeptH HMmnepatopa Moana uw oO BcTyNaeHHH Ha 
npecroa ero 6para Koncranruna, Beaukui Kusasp 
celiuac #%e Hanlncan HOBOMy Mmnepatopy mpuser- 
CTBeHHOe NOCMaHHe, B KOTOPOM H3JIOKH/I CMY HCTO- 
pHio nocoubeTBa KaHAKAaTa Pycckol Llepksu Honpi 


. B Llapprpaa, o Ha3sHa4¥eHHH HW NpHObitHH B Mocksy, 


BonpekH H36paHHoMy Hone, Mcuaopa, o yu4acTHn 
Ucunopa Ha Pxopentuiickom co6ope, ero H3MeHe 
[IpanocuaBuw, oTBepxKeHHH ero Pycckum Co6opom 
H HakoHelL 06 u3s6paHHu VoHbI MuTponosHToM. 
«...Mbl CJIBILUAJIM, B BallMX AepxKaBax 6bl0 pasHoraa- 
cue B Llepksu boxuei... [lpocum Taoe Llapcxoe Be- 
AM4eCTBO, Ma He MOJIBHUIb O Hac, 6GyATO MbI COoBep- 
IUHJIH STO AEPSOCTHO, He CHECLIHCh C Bamu: Mbi n0- 
CTYIIHJIH Tak TO BeJIHKOH Hy*Kle, a He MO KHYJIHBO- 
cTH WM JepsocTH... Mb xoTenH MHCaTb O HalliHX je- 
MX WLEPKOBHbIX H O HalieM MHTpOoMOmuTe H K Bce- 
ueuckomy IlpapocaapHomy [larpwapxy Hu MpocuTb 
ero OmarocOBeHHA; Ma He 3HaeM, eCTb AM yxKe B 
uapcTByioulem rpane [larpwapx uan Her... A kak 
bor aact y Bac 6yzert B Beanxoii Co6opxoi Llepk- 
Bu Ilarpwapx no apesHemy Oaaro4uectHw, Hall foar 
NMCaTb K HEMY O MOJOKeHHH HalliHX Mel H BO BCeM 
npocuTb ero O6sarocaopenua». Colepxkanne uw AyXx 
3TOH FPaMOTbI MOKA3SbIBaeT, TOCMOACTBOBABLUHH TO- 
ria B Poccuu B3riad Ha noctapreHue Houpi. Hona 
6bI1 MOCTaBIeH TObKO «NO BeHKO HyKe» H Pyc- 
cKHe BOBCe He XOTeJIH 9THM CAMOBOJIbHbIM aKTOM OT- 
neauTbca oT KonctantuHonomsa. Hanpotup on x*e- 
aM OCTABaTbCA B MOJHOM C HHM €(HHEHHH, HO B 
YCIOBHA «ipeBHero 6raro4ecTua>. 

Onanako Beanknii KHa3b Ha rpaMoTy 9Ty He J0- 
*KLaICA WeNaHHorO oTBeTa. 29 maa 1453 roaza Bu- 
3aHTHA Nana Hh Mmnepatop KonctantTun Obit yOu. 

Ilocne saHaTua Llapbrpanma cyataHom Marome- 
Tom Il Ha naTpwapwiMi mpecton 6bi1 BOsBeReH peB- 
HuTelb [Ipapocnapua TenHaavi u3BeCTHBI B MHpy 
moa umMeHem Teoprua Cxonapua. Korga sectb 06 
3TOM OuNa 10 Mocksbl, Mona o6patusca K HeMy ¢ 
MMCbMOM. «.,.61arocOBeHHA OT TBOe BeHKOH CBSA- 
TbIHH Mbl Tpe6oOBaTb XO¥eM>... NMMCal OH H NMpOcH 
MpuciaTb NMaTpHapilyio rpaMoTy AA «CBATHTeJb- 
cKO 4eCTH> ero muTponouta Moupi.* 

Takum o6pasom Pycckas Llepkosb Bo ums mpe- 
aHHOCTH cBoel Bepe, NopBana c KoncTraHTuHono- 
eM, KOr2a rpekH H3MeHHB IlpaBociaBHio NOAYHHH- 
mucb BatukaHy; oHa cKop6ena HW Kala BOsBpaLle- 


* CpaBuutTb Cc noBpegenuem Mutponosuta Peodu.a. 
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Hua Matepu-Llepksu B A0HO [lpaBocniaBua Hu BepHy- 
ach RB Ee o6bxATHA HMCHHO TOJIbKO Nocie 3aHATHS 
KOHCTaHTHHONONA «6e360%xHOH BlacTbIO arapsaAH>, 
Koraa ero IIpecron o4nctuaca or epecu. Caow xe 


OKOH4AaTeJIbHY!0 HesaBHcHMOoCcTb Pycckaan LlepKosb 
npHo6pea TOoAbKO B 1456 roxy, nomy4HB cHe NpH- 
3HaHHe B rpaMMOTe, MOAMHCAaHHOH BCEMH YeTbIPbMA 
IlarpwapxaMu ApesHux Llepxseii. 


HCTHHHAS CBOBOJIA LEPKBH 
«A BKpaBuIHMCca JoKeOpaTHAM, CKPbITHO NPHXOAMBUIKM MOJ- 
CMOTpeTL 3a Hallielo cBO6OR010, KOTOpylO MbI HMeeM BO XpxcTe 
Hucyce, ur06bi nopaGoTHTb Hac, MbI HH Ha 4ac He YCTYNMJIM H He 
MOKOPHJHCh, 1a6bI HCTHHA ONarOBeCTBOBaHHA COXPaHHNach y Bac. 
(Tan. Il, 4,5)». 


Hakonell eCTh TpeTbe He MeHee BaxKHOe yTBep- 
*KLeHHe, BHOCAULee ObITh MOXKeT HAaHOOMbUIee CMy- 
UeHHe, KaK B PAAbI BEPYIOUIHX, TaK HM B YMbI aMepH- 
KaHCKOrO HHOCNaBHOrO O6ULeECTBEHHOrO MHeHHA H 
TaKKe MOCJYRXHBLICe TPpeTbHM JIOXKHbIM o60cHOBAa- 
HHe€M BbILUeyKasaHHOrO cyle6HOro peuieHHaA. ITO 
yxe Oopb6a 6e3 3a6pana c camoii cyuHocTbIo Llep- 
KBH. 

ITO NapaloKcabHoe 3asBsenne, 4TO LlepKoBb B 
Poccun He cBo6oaHa. 

Jlaa Bepylouero ytBepxlatTb 4TO LlepKosb B Poc- 
CHH He CBO6OAHA, NPHOAMSHTeEABHO TOXKe 4TO FOBO- 
putTb, 4TO B Poccuu cHer ropa4Hit HAH BORA CyxaH 
HJIH 4YTO COJHUeG CBETHT TaM TOJIbBKO HOUbIO B TeM- 
HoTe. 

Ecan ecTb Ha 3eMe 4TO-HHOyAb He NosBepxeH- 
HOe JIHILICHHIO cBpo6ounl, ecJIH CO3HaHO Ha 3emIe 
4TO-1H60 aloulee H OGeCNe4HBalOlee 4eOBeKYy 
cBpo6oly, To 3To Xpuctrosa Llepkosp. TpyaHo 6biTb 
MOKeT He NpHHadiexkauiumM K Heli nan GeryuiuM OT 
Hee, 9T0 NOHATb, BOT NOYeMY, BEPOATHO, 3TO yTBep- 
*KAEHHE H HMeeT TAKOH ycrex. 

Iloyyas o Llepksu B aBpenaauatoi raase Il-ro TMo- 
caaHHa K Kopuudsnam, anocron Ilasen rosoput 
«BCe MbIl OJHHM Jlyxom KPeCTHJIHCbh B OHO TeJIO, 
Mynen wan Enanupi, pa6bt win cBo6o0mHbIe, WH BCe 
HanmoeHbI OAHHM Jiyxom» (3). WM manee «rae Jlyx 
Tocnogzen, tam cpo6ona» (4). IIpuyactrue k LlepKsu 
Boxuel — ecTb HaexKa <4TO H CaMa TBaPb OCBO- 
6oxleHa GyteT OT pabcTBa TIeEHHIO B CBOGORY cya- 
BbI JeTeli Bowxunx» (5). Llepkopb ectb coeanHenne 
Bepyrtouero co Xpuctom u Bot yxe 2000 zert, Kak 
BCAKOMY 4eJIOBeKy aHa HepyuIHMas cBOG6Oa BOTH 
B 11060Bb XpucToBy H CTaTb ChIHOM Ero «x60 Bce BbI 
cbiHb! Bowuu mo Bepe Bo Xpucta Uucyca» (6) u 
«HeT ye Hynes, HH ASbIMHHKa; HET pa6a HH CBO- 
6omHOrO; HET MyKecKOro Noma HIM *WeHCKOrO: H60 
Bce BbIl O1HO Bo Xpucte Vucyce» (7). 

VM «kto oTay4uT Hac oT 1106BH Boxueii: cKop6p, 
WIM TeCHOTA, HIH TOHEHHE, HIM TOON, WIM HaroTa 
WIM OMaCcHOCTb, HH Medb?»> (8). UctuHHaa sepa 
Hv 11060Bb [IpapocnaBHbix, Kak wu cBo6ona LlepKBu 
Heya3BHMa: «MbI OTOBCIOY MpHTeCHAeMbI, HO He 


(3) I Kop. XII, 13. 
(4) II Kop. Ill, 17. 
(5) Pum. VIII, 21. 
(6) Taa. Ill, 26. 
(7) Tan. Ill, 28. 
(8) Pum. VIII, 35. 





CT€CHEHbI; Mbl B OTYAAHHBIX OOCTOATeLCTBaX, HO 
He OTYaeBAeMCH; Mbl TOHHMbI, HO He OCTABJIeHbI; 
HH3JaraeMbl, HO He morH6aem> (9). «Hac nownTaioT 
OOMaHUIHKaMH, HO MbI BePHbI; Mbl HeH3BECTHBI, HO 
Hac y3HalOT; Hac MOYHTalT YMePUIHMH, HO BOT MBI 
%KMBbI; HAC HaKaSbiBaloT, HO MbI He YMHpaeM; Hac 
orop4aloT, HO MbI BCeria pakyeMCA; MbI HHH, HO 
MHOrHX OG6oroulaeM; MbI HHYerO He HMeeM, HO BCeM 
o6manaem» (10). H B Bonpoce Hamed LlepkosHoii 
CBO6ObI OHA TObKO COBECTb Hallla ABANeTCA AIA 
Hac cyAbeii: «TI HMeellb Bepy? HMel ee cam B ce6e, 
npea Borom. baaxkeH, KTO He OcyxKaeT Ce6a B TOM, 
4To H36upaeT»> (11). MH nycTb He caymaloT OHH TeX, 
KTO «<o6eulaloT HM CBOGOAY, 6yay4n camH pa6pl TIe- 
Hua» (12). «M60 pa6, npu3sBaHHbIi B Tocnoge, ecTb 
cpo6ogHbiii Tocnoaza; paBHo HW MpH3sBaHHbIi cBo6ol- 
HbIM ecTb pa6 Xpuctos» (13). Bor eanHcTBeHHOe 
pa6ctso B LlepkBu, KOTOpoe O4eBHAHO H 6eCcnOKOHT 
BOJIHYIOWWHXcA O cBOGone! «K cBO6Oze NpH3BaHbI 
Bbl, 6paTHe, TOAbKO 6bI cBO6OAa Balla He 6biNa NO- 
BOOM K YrOXKeHHIO MOTH; HO 11060BbI0 Cay XKH- 
Te Apyr apyry» (14). 

O novbs0BaHHH %*e cBO6O20H pawn AOCTHXKeHHA 
uenei LlepKBH amocTOn pa3baACHaeT O4eHb ACHO: 
«Byay4n cBo601eH OT BCexX, A BCeM Nopa6oTHa ce6a, 
na6bi Goubuie mpHoOpectb: ama Nynees a Opin, Kak 
Hynei, uro6ni mpnoOpectb Nyxzees; ana nox3aKOH- 
HbIX ObIJI KAK NOASAKOHHBIN, YTOOKI NpHoOpectu Nnol- 
3aKOHHBIX; WJIA YYKAbIX 3A4KOHa — KaK 4yXKAbI 3a- 
Kona (HE BYTY4H YYKI, 3AKOHA MEPEJ, BO- 
TOM, HO TIOJ3AKOHEH XPHCTY), uro6si npu- 
o6pecTH 4yxKAbIX 3aKoHa. Jia HEMOLIHBIX Obl KaK 
HeEMOWIHbIA, 4TO6L! MmpHoOpectH HemMOuHBIXx. Jlas 
BCeX A Cela/icd BCeM, 4TOObI cMacTH NO KpaiiHeli 
Mepe HekOTOpbIx. Cue »*xe emaio ana Epanresua, 
yuTO6bI 6bITh COy4aCTHHKOM ero» (15). Bctynus B 
Llepkosb Bboxwkuw, y yeroBeKa MOxKeT ObITh TOABKO 
OHH BOMpoc «<Y moe 2H A HbIHe Huy 6aroBore- 
Hua, WIM y Bora? JlioaaM AM yroxKlaTb cTapawcb? 
Ecan 6bl § 4 NOHbIHE YrOxwK 1a W08M, TO He 6bin Obi 
pa6om Xpucrosbim» (16). 





(15) I Kop. IX, 19-23. 
(9) Il Kop. IV, 8-9. 
(10)II Kop. VI, 8-10. 
(11) Pum. XIV, 22. 
(12) Il Mepr. II, 19. 
(13) I Kop. VII, 22. 
(14) Tax. V, 13 

(16) Taa. I, 10. 





ENWHHAA UWEPKOBb 





Musa 6naroponenua y Bora, Bepyiouimi ywenopeKk 
6yleT TBEP1O XPpaHHTb WePKOBHOe eHHCTBO, MOYH- 
Tad WePKOBHOe eAHHOHaYaHe Xpucta HW AyXOBHOe 
PYKOBOACTBO WepKOBHOH HepapxHH, Beye ero K 
cnaceHHW WH BeYHOH %KH3HH. Ho ecn KTO 1H60 H3 
3TOH HepapxHH HH MaKe «Anes c He6a cTan 6.a- 
rOBeCTBOBaTb BaM He TO, 4TO MbI 61aroBeCTBOBAJIH 
BaM, 2a 6ymeT aHadema» (17). Tak noctynuana Pyc- 
ckan LlepKosb B 1441 rozy B Bep6xnoe Bocxpecenbe. 

MH nyctb He CmylllaeTCA Cepfule Halle; H MyCTb He 
BO BHEWHYX MpOABeHHAX CBOOObI CHJIbI H 60- 
raTcTBa HUET OHO MpemMyApocTb wepKoBHyW: <Ilo- 
CMOTpHTe, OpaTHe, KTO BbI MpH3BaHHble: He MHOTO 
43 BaC MYJAPbIX MO MOTH, He MHOFO CHJIbHbIX, He 
MHOro 6naropomHbix; HO bor u36pan HemyaApoe 
MHpa, 4TOObI NOCpaMHTb MYJPbIX, H HEMOLLHOe MHPa 
u36pan bor, uro6bi MOocpaMHTb CH/IbHOe; H He3HaT- 
Hoe MHpa HW YHHYHKeHHOe HW HHYerO HesHa4yulee 
u36pan bor, uro6bl ynpasAHuTb 3Ha4yulee, A 
Toro, 4YTO6bI HHKaKasH NMOTb He XBaJIMach Neped 
Borom» (18). «<Jla u sce, *xenaoulme xXHTb Onaro- 
yecTHBO BO Xpucte Mucyce, 6yayT ronumbl» 19). 
Ho MbI He MOXKEM OT FOHEHHA (uM BOSMOXKHOCTH 
ero) 6exaTb u3 LlepKBH Hu axke %*KaslOBaTbCA Ha 
cyap6y u6o0 y4uuT Hac anocTo: «6arocioBlAiTe 
roHuTejeH BaliHx; OnarocioBAiiTe, a He NpoKn- 
Halite. Panyiitecb Cc payioulMMucH HW TlaubTe C 

(17) Taa. I, 8. 

(18) I Kop. I, 26-29. 

(19) ll Tum. Ill, 12. 


nmiauyuiMMH. ByAbTe e2HHOMBICIeHbI Me@xKAy CO- 
6oli» (20). 

KoHe4HO, TSDKEO BUAETb, KaK MHOrHe TepsAIOT 
Bepy u G6eryt, 6eryT OT NepBoro %*Ke HCIIbITAHHA 
Bepbl, GeryT K HOBbIM H XYAUIHM HCIIbITaHHAM, KOTO- 
pble MOWIOTCA HM, YTOObI, XOTb HEKOTOPbie BepHy- 
uMcb B LOM Orunii. Pa6bi crpaxa, paObl MHpCKHX HH- 
TepecoB, cepeOpaAHHKOB H NOJMTHKH — OHH OTKA3A- 
JIMCb OT CBO6OAbI CBOel CcOBeCTH H, BHYTpH ce6s 
nopa6oTusB ee MOTH, OHH GOTCA yxKe HCTHHHOH CBO- 
Oolbl, T. K. 6€3 COBECTH BHAAT €€ TONbKO B (opme 
34MHOH H, Kak Clemo Clenoro, BeLyT Apyr Apyra K 
nponactu, CTapadch Hac Tyla yBAeub. Pap Bepyo- 
IHX peleloT H Ha YM HEMHOFHM OCTABLUHMCA MpHxo- 
JT HEBOJbHO C0Ba NpopoKa Vann: «Pocnoan! IIpo- 
POKOB TBOHX YOHJIK, KePpTBEHHHKH TROK paspyinin; 
OcTaJICA A OHH WH MOeH AyUIM HULyT. UTO xe TOBOPHT 
emy bowxecknii orpet? «SH co6mo1 Ce6e cemb THIcA4 
YeNOBEK, KOTOPble He MpeKOHHIH KOeHa Nepell 
Baanom>. Tak H B HbiHelliHee Bpemsa, NO H36paHnio 
6arolaTH, COXpaHHicH OcTaTOK» (21). 

Mtak COMKHeM pxAbl MH YKpelHM Bepy Hallly, TaK 
KaK B HeH OAHOH ClaceHne HW OMpabsaHve Halle; H 
6y1eM paloBaTbcn yxKe NpPOABAeHHOH KpenocTH Ha- 
wei, HOO BparH HallIM He HMEIOT MIPOTHB Hac MpaBibl 
H 6OpiwoTcA JMUIb J0%KbIO, B TO BPeMA, KaK MbI 
He CHJIbHbI MpOTHB HCTHHbI, HO CHJIbHbI 3a HCTH- 


Hy» (22). 


(20) Pum. XII, 14. 
(21) Pum. XI, 3-5. 
(22) Il Kop. XII, 8. 





CBATBIE PYCCKOW WEPKBH 


HIOHB (no emapouy emus) 


3—Cs. IIpenogo6usie EJIEASAP u HA3APHM 
Ononeukue. 
Cs. Mpenozo6npii JMOHNVCHM Payumuxnii. 
5-—Crs. Buaros. Ben. Kuasp VPOPb, Bb uHouectBe 
rABPHWI. 
Cs. Baaros. KHa3p PEOJLOP. 
6—Cs. Ipenogzo6nnii TIAMCHM Yranucxui. 
Cs. Ipenozo6upii MOHA Kanneukni. 
8—Cs. PEOJIOP, enuckon Pocrosckuii. 
9—Crs. IIpenonzo6npii KMPHJIJ1 Benosepcknii. 
Cs. IIpenogzo6upii AJIEKCAHJIP Kywitckui. 
11—Cs. Ipenozo6np1ii BAPHABA. 
12—Cs. IIpenoxzo6upii APCEHHM Konescxnii. 
Cs. Ipenozo6npiii OHYPPHM Maspckui. 
Cs. IIpenoxzo6nnii CTE®AH Osepcknii. 
Cs. IIpenoxzo6upie BACCHAH u HOHA Cono- 


BeLIKHe. g 
Cs. Ipenozo6npie OHYPPHM nv ABKCEHTHM 
Bonorosckne. 


1—Cz. IIpenozo6npiit ATATINT, 6esmesanpii Bpay. 
13—Cs. IIpenozo6npiit AHJIPOHHMK Mockosckuii. 
14—Cs. Baarosepupiit Kuasbp MCTHCJIAB Xpa6- 
pbiii. 
Cs. IIpenozo6uni ME®OJIVM Mewnouckni. 
Cs. Ipenogzo6upii EJIUCEM Cymcxui. 


15-—-Cs. MUXAWJI, Murponoaut Kuescknii. 
Cs. Ilpenoxzo6upie TPHPFOPHM u KACCHSH 
ABHe@xKCKHe. 
16—-Cs. Ilpenonxo6xnp1i THXOH Meapincknii. 

Cs. IIpenogo6npiii THXOH Jlyxoscxui. 

17--Cs. IIpenogo6nbie 6patba Andbanosni: HAKH- 
TA, KMPHWJWI, HAKH®OP, KJIAMEHT u 
MCAAK. 

Cs. IIpenozo6npii AHAHWMS, ukononnceu. 
19—Cs. Ilpenoxo6npiii BAPJIAAM Llenxypcxuii. 
20-—Cs. Baaros. Kua3p TJIEB Anapeesuy. 
22---Cs. Ilpenoxo6npiii APTEMHMM Bepxoupckuii. 
23-—Cs. Ilpenonxo6np1i NMOCH® 3aonuxuescknuii. 
24.—Cs. bpatba myyenxuku MAKOB u HVOAHH. 
25-—Crs. Bbaaros. Kua3pa JIABHJL 1n EB®POCHHHA 

Mypomckue. 
27—-Cs. Baaxkennpii Crapeu MAPTHH. 

Cs. IIpenoxzo6npii CEPATIMOH Koxkeosepcxui. 
28—Cs. IIlpenonzo6upie CEPTHM u FEPMAH Baua- 

aMCKHe. 

Cs. IIpenogzo6npii KCEHO®OHT Po6Geiicxni. 
29-—-Cs. Llapesuy IIETP, Poctroscxnii. 
30—Cs. Baaros. Ben Kuasb AHJIPEM Borosmwo6- 

cKHi. 
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St. THOMAS SUNDAY 


in Manchester N. H. 





Members of the Manchester Church School who participated in the 
Easter Story play. 


St. Thomas Sunday was marked this year at the 
Church of St. Peter and St.-Paul in Manchester with a 
parish dinner at which traditional Russian Paschal 
Food was served and a play which was presented by the 
Church. School in Russian and English. 


The play which was written by Father and Matush- 
ka Welborn and based on the Easter theme was com- 
posed of three acts: (1) Holy Wednesday; which de- 
picted the betrayal of Christ by Judas for thirty pieces 
of silver. The actors were: Judas, Richard Brown; 
Caiaphas—the High Priest, John Oparowski; 1st Rab- 
bi, Alexander Jaroma; 2nd Rabbi, John Smagula. 
(II) Good Friday; the scene, the Upper Room where 
the disciples of Christ assembled; they are dejectedly 
discussing the Crucifixion when suddenly there is an 
earthquake and it grows dark. Immediately thereafter, 
Thomas comes in to report that an earthquake has oc- 
cured, that the Lord has died on the Cross, and that 
the Curtain of the Temple has been rent in twain. In 
order of their appearance the actors were: Martha, 
Jane Joanne Jaskolka; Thaddeus, John Myslivy; An- 
drew, Roger Sansoucie; Disciple I, Nancy Elaine 
Brown; Disciple II, Rozalia. Janosz; Peter, Robert 


Oleniak; James, Richard Sansoucie; Thomas, Thomas 
Gromko. 

(III) Easter Sunday; early in the morning; the scene, 
the grave of Joseph of Arimethea. where Jesus was 
buried. The three Marys are seen coming in, bringing 
spices to anoint the Lord. The Angel appears from out 
of the tomb and announces that Jesus is not there but 
is Resurrected as He had said. The Angel then shows 
the Myrrhlibearing Women the grave garments and 
charges them to go and tell His Disciples and all the 
world that Christ is Risen! The actors were:lst Mary, 
Marilyn Helen Oleniak; 2nd Mary, June Ann Mysli- 
vy; 3rd Mary, Alexandra Oleniak; Angel, Judith 
Jaroma. 

The program announcer was R. Laurence Sharek. 
Sound effects and staging were done by the boys in the 
cast. Miss Nina Gromko supplied a temporary cur- 
tain. The biblical costumes from the time of our Lord 
were made by the members of the cast and the sandals 
were supplied by, Mrs. L. Sharek and Mrs. W. Brown. 

Everyone thorougly enjoyed the play including the 
children who were enabled in this way to learn a little 
more about the glorious Easter story. 

A Parishioner 
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The Foundations of Christian Culture 


by Professor I. A. Ilyin ; 


Everything which took place in the world at the be- 
ginning of this century and which continues to take 
place today bears witness to the fact that Christian 
humanity is today living thru a very serious religious 
crisis. Whole masses of people have lost the living 
faith and have left the Christian Church. But, having 
deserted it, they have not remained indifferent to it; 
they have created within themselves a feeling of alien- 
ation, criticism and hatred toward it. In some this 
hatred is cool and passive; in others it is self-willed and 
organized but comparatively disciplined; in others it is 
fanatic, leading to measures of oppression and _per- 
secution. The difference among these three groups is 
not great and is one of degree; among themselves they 
create a united front of tacit mutual understanding, 
sympathy and even—whether secret or open—support 
of one another. 

In this manner, within the very framework of Chris- 
tian humanity (not taking into consideration the other 
religions such as Confucianism, Buddhism, etc.), there 
has been created a wide anti-Christian front for the 
sheer purpose of creating an un-Christian and anti- 
Christian culture. This is not a new creation. The 
twentieth century, like the nineteenth, is simply mani- 
festing the already maturing processes and is bringing 
them to a head, so to speak. 

The process of separating culture from faith, relig- 
ion and the Church began long ago and has been car- 
ried out for a few centuries already. For a long time 
now there has arisen and grown slowly but steadily in 
Europe and America a wordly culture, a “secularized” 
culture, and this process had its beginnings in the Re- 
naissance. 

In the first fifteen hundred years after the Nativity 
of Christ many things were regarded entirely differ- 
ently. This may have been because the souls of the 
people were more believing and whole, less complex 
and less diverse (less differentiated); they were more 
instinctive and irrational and therefore more modest 
and spiritually more humble. Perhaps because the divi- 
nity of the Biblical revelation was accepted more di- 
rectly, with sharper and deeper perception. Perhaps 
because man did not consider himself the master of 
nature but its dependent and helpless victim; maybe 
because life was not bountiful, but unorganized and 
more dangerous as far as nature was concerned. What- 
ever it may have been, the fact remains that people of 
that period accepted religion as the center of their 
spiritual life, as its chief—if not the only—source. The 
custodian of this religion was for them the Christian 
Church. 


For the last four centuries, and especially the last 
two (the eighteenth and nineteenth), this condition 
has been altered considerably. To follow this process 
historically is not the purpose of this article; that re- 
quires complicated and detailed research and exposi- 


tion. The closing years of the Middle Ages brought the 
first signs of this change. Our contemporary genera- 
tions of today are reaping the harvest of this steady 
growth. 

The European culture of the nineteenth century was 
in substance already a secularized culture: secularized 
science, secularizer arts, secularized justice, secular- 
ized conception of property, secularized conception of 
the world and explanation of its creation. 

The culture of our day is more and more indepen- 
dent of Christianity. It not only is independent of 
Christianity, but it is more and more losing its relig- 
ious spirit, meaning and talent. It has not gone over 
to some “new” religiousness; it has not even turned 
to seeking a new religion. Having separated itself from 
Christianity, it has passed into an irreligious, godless 
barrenness. Humanity has not only ceased to nurture 
or encourage any kind of Christian experience, but it 
has ceased to care for any kind of religious experience. 
It is deserting Christianity but it is not seeking a new 
allegiance. 

Beginning with the period of French “enlighten- 
ment” and its related French revolution, the history of 
the nineteenth century represents an attempt to create 
a spiritual culture beyond the realms of “religious 
superstions” and without the “superfluous hypothes- 
ises” of the soul and spirit. Gradually this culture 
without religion, without God, without Christ and 
without the Gospel was assembled and strengthened. 
And the Christian Church gradually found itself com- 
pelled to reckon in all its principles with the “indepen- 
dence” of this new culture. 

The contemplation of the world without a consider- 
ation of God grew wider in its scope. The new, positiv- 
istic science made ctrtain successes in research; these 
successes led to such practical and technical results 
(medicine, bacteriology, steam, electricity, chemistry, 
machines, railroads, telegraph, telephone, radio, avia- 
tion), and they called forth into being such social 
terms (mechanistic, capitalistic industry; proletariza- 
tion of the masses, world revolutionary movement) ; all 
these taken together changed to such a degree the in- 
clinations, interests, tastes and demands of the human 
soul (the soul of the new citizen, proletariat, collective 
official, the “intellectual” and the “semi-intellectual”) 
that the Christian Church with its natural conservat- 
ism in teaching (dogma), in organization (canon), in 
prayer (ritual) could not find and cannot find within 
itself enough creative initiative and flexibility to re- 
tain for itself’ its former authority in the matters con- 
cerning human understanding and work in questions of 
cultural theory and practice. 

As a result the man of the European “tone of the 
soul” became more and more a stranger to the eternal 
truths of Christianity, neglected to contemplate them, 
learned to “get along without them,” became moribund 
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spiritually, became intellectually and morally degene- 
rate and went rapidly on his way to creating a cultural 
crisis such as the history of humanity has not yet 
witnessed. 

In the Middle Ages the Christian Church led Chris- 
tian humanity and remained its highest authority. To- 
day it does not lead the people. Contemporary human- 
ity is led by other forces, and very often these are for- 
ces which have broken with Christianity and with re- 
ligion in general. These forces do not seek the Divine; 
they do not derive from the Divine, and do not em- 
body it. Not only that, but today they have entered 
upon a mercilessly bloody war with the Divine prin- 
ciple, with the Christian Church and with all believing 
souls in general. 


The humanity of our day is giving itself up, first of 
all, to materialistic science which, seemingly, is “suc- 
ceeding” in its field primarily because it has rid itself 
of the “hypothesis” of God and has broken with all 
religion. This science is led by the positive physical 
sciences with their many discoveries, which are im- 
mediately applied to life and which often change all 
human relations and the social structure. They do this 
by holding out the promise of “victory” and “power” 
in the new violent wars of destruction. 


Technics controls man, the technics which works out 
the problems of vital resources and which in no way 
concerned with higher purpose and ideal of life; the 
technics which eternally “reveals” and “perfects” but 
itself works without any religious principle, giving no 
thought to the supreme Perfection or the true Re- 
velation. 


Secondly, contemporary humanity is absorbed with 
a worldly, irreligious statism, little understanding that 
such a statism has broken away from its higher ideal 
which it does not serve, let alone see. This ideal of 
government (as is was before and will be again) con- 
sists of this: that it prepare people for “the life beau- 
tiful” (Aristotle) and to a life “according to God” 
(St. Augustine). A godless state leads its people as a 
blind man leads the blind: into the pit. (Matt. 15:14) 
It does not value the eternal and noble Christian roots 
of right. The contemporary state does not serve the 


quality of life or its perfection; it serves the narrow 
interests of classes. It cannot measure the depths of 
holiness either in the human soul or in human actions. 
It is but a manifestation of personal class and general 
greed, and at its best can create only an unequal equil- 
ibrium of desire, the results of hatred and envy. 

Third, contemporary humanity is quided by acquis- 
itive instincts and property laws, which are masters 
over it and which it cannot control because it has lost 
the living God from its soul. 

It has fallen into the impasse of capitalistic produc- 
tion and the only escape it sees for itself is to jump still 
further into the abyss of communism. It cannot under- 
stand that the danger is not in capitalism itself but in 
a godless capitalistic structure, organized and suppor- 
ted by people whose souls are dead in the Christian 
sense and that atheistic communism is indefinitely more 
dangerous than godless capitalism. Thus, having lost 
God and Christ, the religiously barren and morally 
decayed soul of modern man can only become the vic- 
tim of acquisitive instincts and property laws to the 
degree in which they themselves are manifested, de- 
veloped and continue to draw people to themselves. 

Fourth, contemporary humanity gives itself up to 
an irreligious and godless art which becomes a hollow 
pastime and an ennervating spectacle. At all times and 
in all nations the mob demanded bread and the circus. 
But the mob is always distinguished from the “non- 
mob” by its unspiritual, unreligious and narrow stan- 
dard. Thus, contemporary art, having freed itself of 
religious feeling and sense, is striving to meet the de- 
mands of the contemporary godless mob. Fashion be- 
gets ““modernism;” boredom and satiety breed an acute 
ennervation; the cinema replaces the church; the blare 
and roar of the radio crowd out the more personal 
cultivation of music and literature. Art loses the “third 
dimnsion”—creativeness, dedication and objectivity. A 
two-dimensioned soul can only create a two-dimen- 
sioned, vulgar and atheistic art, and itself becomes a 
victim of it. 

Such are the four forces which are ruling contem- 
porary, godless humanity. Such are the paths over 
which it tries to walk but on which it is instead falling 
to pieces and is carried away like soil in the rain. 





Appeal to our Orthodox Youth 


WHY NOT THE PRIESHOOD? 


This article is addressed to young men graduating 
this year from high school, and to all other young men 
who have not yet decided on their life’s vocation. If 
you are graduating from high school this year you will 
probably be thinking about one of three things: going 
to college, getting a job, or going into service. It is 
important that you make the right decision because 
your whole future life may depend upon what you 
decide this summer. But let us suppose that you have 
not as yet made up your mind definitely. You have 
thought about going into your dad’s work or some 


other job, perhaps defense work; it offers a good start- 
ing salary. Then you thought about the armed forces 

everyone should do his duty in a time of national 
emergency. Or perhaps you wondered about college, 
and may even have some idea about what you would 
like to study. 

You are fortunate to be living in 1951 when you 
yourself can decide what you want to do. It was not 
always so. Now anyone with a little spunk and in- 
genuity can work his way through college. I know, I 


did it! 
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But young man of the Orthodox Catholic faith, I 
ask you to consider the priesthood. True, it is not a 
place where you can make a lot of money. In fact you 
will make less money than in most work. But in how 
many jobs do you labor directly for the Lord? You are 
becoming an adult, give an adult answer to this ques- 
tion, “What is the best for me?” And if you do, you 
will think long about entering the priesthood. 


A lot of people get the idea during a national emer- 
gency that anyone entering seminary is doing so to 
dodge the draft. Believe me, that is not the case. No 
armed service training is more strenuous than an ade- 
quate preparation in Semnary for the priesthood. And 
besides, Uncle Sam needs men of the spiritual front 
as well as on the battlefront. Chaplaines are an im- 
portant part of service. Then too, we need to keep the 
spiritual side of things strong at home. 


Becoming a priest! What a glorious thought! A 
certain saint is reported to have said that if when 
walking down a road he met a priest and an angel he 
would salute the priest first, because he had held the 
very Body and Blood of Christ. That is a wonderful 
thought. To serve God at the holy sacrifice of the Lit- 
urgy. It is a rare distinction and privilege that nothing 
earthly can equal. 

You don’t have to be “smart” or a genius to study 
for the priesthood, though admittedly a little intel- 
ligence does help. You don’t have to be a saint—few 
of us are worthy of this highest of earthly calling 
but a sincere love of God in your heart is essential 
You don’t have to be a superman, but you do have to 
hae physical and moral courage. You have to have 
enough “will” to stand up for right against all sorts 
of opposition. 


Today is a time in Church history not unlike that 
of the apostles. We need men who will consecrate 
their bodies and souls even their very lives if need be 
to the glorious cause of our Lord. 


Our Church has a wonderful opportunity to go for- 
ward NOW. As our Lord said, “The fields are indeed 
ripe for the harvest, but the laborers are few.” America 
needs the Orthodox Catholic Faith. This is an age of 
unbelief. Fashionable pseudo-sophisticated sceptics 
shrug their, shoulders when you mention God and mut- 
ter something about the uncertain and the unknow- 
able. But for the Christian and Orthodox person the 
very mention of the name of God brings to mind 
thoughts of his Holy Father, Creator, and Redeemer. 
The Orthodox Catholic thinks of the great suffering 
of our Lord for our sakes; he thinks of the sacrifice 
Christ made on the Cross of His Body and Blood, and 
his heart is so filled with love of Him that he would 
consecrate his own body and blood to our Lord. Peo- 
ple are desperately searching for faith. They want to 
find something that they can believe. Blindly they are 


searching for our Lord. Will you not help them to 
fined Him? 

What advantage could be greater than to be en- 
gaged in that work which Christ has declared with 
His own lips to be the special sign of love for Him? 
When He put the question three times to Peter, “Lov- 
est thou me?” and had been answered by a fervent af- 
firmation of attachment, He added each time, “Feed 
my sheep,” or “Feed my lambs.” “Lovest thou me 
more than these?” was the question, and the charge 
which followed it was always, “Feed my sheep;” not, 
if you love me, practise fasting or vigils, or protect the 
injured and be to the orphans as a father; all these 
things are important as they are he passes over and 
says, “Feed my sheep.” In other words, the most im- 
portant thing a man can do on earth is to be the pastor 
of the sheep of Christ to feed his lambs. 

The office of priest is discharged on earth, yet it 
holds a place among heavenly ranks. And rightly; for 
neither man, nor angel ,nor archangel, nor created 
power of any sort but the Holy Spirit himself ordains 
to the Priesthood. You have probably at one time or 
another served as an altar boy. Do you remember when 
seeing our Lord lying upon the Altar, and the priest 
praying over the Sacrifice, that you had a sense of al- 
most being in heaven itself? If you watched the Holy 
Sacrifice with devoutness and fear of God, you were 
indeed transplanted from earth to heaven. What a 
glorious feeling! 

The priest possesses a power which has not been 
given even to angels. It was not said to them, “What- 
soever you shall bind on earth or loose on earth shall 
be bound or loosed in heaven.” That was said by Christ 
to His apostles, His priests. Indeed, salvation is nigh 
onto impossible without the priesthood, because if it is 
impossible for anyone to enter the kingdom of heaven 
unless he is born again of water and the Spirit, and 
unless he eats the flesh of our Lord and drinks his 
Blood, and if these things are administered by none 
but the consecrated hands of the priest, how apart 
from priests can anyone escape the fire of hell or ob- 
tain the joy of heaven? So you see what a glorious task 
and responsibility the priesthood is. I tell you truth- 
fully there is no joy of earthly things that can equal 
the joy you feel in your heart when you know that by 
your hands, the precious Body and Blood of our Lord 
has been given to a fellow human being. 

Why not let the warmth and love of our Lord Jesus 
Christ come into your heart? He is looking down from 
His throne on high and saying to you at this very 
minute as he did to St. Andrew the first called, “‘Fol- 
low me.’ Will you answer his call? The souls of many 
who may otherwise suffer eternal misery are hanging 
in balance, awaiting your decision. Will you not con- 
secrate yourself to Christ NOW? 


Father Michael Welborn 
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THE RECEPTION OF CONVERTS 


There has been some laxness in the manner that con- 
verts are received into the Church. Some parish priests 
do not use the established form but simply receive con- 
verts by means of the Sacrament of Penance or even 
conditional Baptism followed by Chrismation. The 
Church, however, has a special form for the Reception 
of Converts and expects it to be used.*) One form is 
for the reception of persons reared outside of the 
Church but who have received valid Baptism in the 
Name of the Three Persons of the Holy Trinity.. There 
is another form for those born and reared Jews, 
Heathens, etc. 


In this country several questions can arise in the 
parochial priest’s mind when dealing with persons born 
and reared in Protestant families but who have never 
been baptized. If, in the examination of the persons, 
the priest discovers that they know nothing about any 
Christian creed then the Form for Reception of Con- 
verts could very well be dispensed with and the person 
treated similarly to the Catechumens of the primitive 
Church: They must undergo a period of instruction in 
the fundamentals of the Faith, be convinced therein, 
learn the most essential prayers, and then be baptized 
with the full form of Baptism. They are then Chris- 
mated and receive Holy Communion. 


If the priest shall determine, however, that in spite 
of not being baptized the person considers himself a 
nominal member of some sect and knows to some extent 
its theology, he must be instructed as above, with the 
additional form of reception said over him. This is then 
followed by Baptism, etc. If at all possible, of course, 
the baptisms must be performed by triple immersion. 
Many priests have become much to lax in this respect 
and irregularly baptize by pouring. 


** 
* 


Some of the Church caffinons were quite expecite 
about the manner in which certain converts were to be 
received into the Church. We reproduce fully here the 
seventh canon of the Second Ecumenical Council: 


Those of the heretics who come over to Or- 
thodoxy, and the part of them that are saved, we 
receive according to the following customary or- 
der: Arians, and Macedonians, and Sabbatians, 
and Novatians, who call themselves Cathari or 
Aristeri, and Quarto-decimans or Tetradites, and 


*) See I. F. Hapgood (Trs.), Service Book, Association 
Press, New York, 1922, (pp. 454-469): “The Office for re 
ceiving into the Orthodox Faith such persons as have not 
previously been Orthodox; “The Office of Anointment with 
the Holy Chrism into the Orthodox Faith of those who have 
been converted and have united themselves with the Holy 
Orthodox-Catholic Church of the East;” “The Office for the 
reception into the Orthodox Church of Jews, Mahometans 
(Saracens) and Heathens.” 





Apolinarians, we receive, upon their giving a 
written renunciation and anathematizing every 
heresy which is not likeminded with the Holy, 
Catholic, and Apostolic Church of God. There- 
upon, they are first sealed or anointed with the 
holy oil upon the forehead, the eyes, the nostrils, 
the mouth, and the ears; and when we seal them, 
we say, “The Seal of the Gift of the Holy Spirit.” 
Eunomians, who are baptized with only one im- 
mersion, and Montanists, who are here called 
Phrygians, and Sabellians, who teach the identity 
of Father and Son, and do sundry other mischiev- 
ous things, and the partisans of all other heresies 

for there are many such here, particularly a- 
mong those who come from the country of the 
Galatians:-—all these, when they desire to come 
over to Orthodoxy, we receive as heathen. The 
first day we make them Christians; the second, 
Catechumens: on the third, we exercise them by 
blowing thrice in their face and ears; and then 
we instruct them and oblige them to spend some 
time in the Church, and to hear the Scriptures; 
and then we baptize them. 


There are several other canons devoted to the recep- 
tion of converts and they all agree that in the case of 
converts uniting themselves to the Church from com- 
munities which have not preserved the unbroken Apos- 
tolic succession and among whom, consequently, there 
is no lawful priesthood necessary for the imparting of 
the Gifts of Grace of the Holy Spirit to the faithful 
(Basil the Great, Can. 1), such must be received by 
Chrismation. 


If, however, Christians came to Orthodoxy from 
communities which preserved the hierarchy and did 
not reject the very fundamentals of the Faith and were 
Chrismated by the rites of their former community, 
they were received into the Church without repetition 
over them of the Sacrament of Chrismation. They 
were required to give a solemn rejection of their heresy 
and to anathamitize their wrong-teachers. Following 
this they were permitted to receive Holy Communion. 
Nestorians and Eutychians, by decree of the Sixth 
Ecumenical Council (Canon 95), were in this manner 
received into the Church. 

At the present time the Orthodox Catholic Church 
unites to herself thru Chrismation only: (a) Protestants 
in general, as long as their former sect possesses the 
proper form for Baptism (this includes Anglicans, Old 
Catholic sects, so-called “American Orthodox” sects 
such as those stemming from Vilatte, Aftimios, etc.); 
(b) Those heterodox Christians who come from com- 
munities which preserved the Apostolic Succession (as 
Armenians or Roman Catholics) but who have not as 
yet been Confirmed or Chrismated according to the 
rules of their confession; and (c) those persons who 
cannot show proof of their having been Confirmed or 
Chrismated. 

Persons, who have left Orthodoxy for heresy or 
schism, and were in their time annointed with Chrism 
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according to the Orthodox use, if they desire to again 
accept Orthodoxy, are united without the repetition of 
Chrismation, but thru the means of prayer, penance, 
and participation in the Holy Mysteries. An exception 
is made in the case of those who, “having rejected the 
Name of Christ, again return;” such are received 
through Chrismation. 


** 
>» 


The priest is the normal minister of the Rites of Re- 
ception and may receive into the Church members of 
other Christian communities without asking in every 
instance permission of the diocesan bishop (Ukase of 
the Holy Synod, 25 Aug. 1865, and others); only in 
doubtful cases or in cases of clergymen of heterodox 
communities who wish to unite themselves to Ortho- 
doxy must the priest seek permission and advice from 
the local prelate before the reception (Rule of the Spi- 
ritual Consistory, Art. 22; in the case of clergymen, 
especially from the Roman confession, the whole mat- 
ter must be put into the hands of the diocesan bishop 
who in some cases, where the clergyman desires to be 
received merely as a layman, can delegate his power to 
a parish priest, ibid., Art. 30). 


The priest is obligated to instruct the convert in the 
fundamentals of the Orthodox Faith; must teach him 
the necessary prayers; and must also receive from him 
a written notice of his free-willed intention to become 
Orthodox according to the established form, to wits 
“The undersigned (full name, creed, calling) by this 
express my resolute intention to unite myself to the 
Orthodox Catholic Eastern Church and promise to al- 
ways unchangeably persevere in obedience to her” 


(Rule of the Spir. Con., Art 25). 


Following this the confession of the convert’s sins 
from his very childhood is heard by the priest. How- 
ever, the Prayer of Absolution is not read here but after 
the rejection by the convert of all his former errors and 
after he has given his promise, confirmed by kissing the 
words of the Holy Gospel and the Cross, firmly and to 
the end of his life to confess the Orthodox Catholic 
Faith. Following this the Sacrament of Chrismation is 
celebrated over the convert according to the estab 
lished Order of Service The convert should be rec eived 
on a day when there shall be a Liturgy celebrated, dur 
ing which he must be allowed to communicate of the 
Holy Mysteries. 


In the case of the approaching death of the one con- 
verting, the Rite of Reception is shortened. The priest 
reads only two prayers which are set forth in the Office 
of Reception: The prayer of petition (before he hears 
the confession), “O Lord God Almighty...” and the 
prayer of Absolution (after the confession), “Our Lord 
and God Jesus Christ, committed unto his Apostle the 
keys of the Kingdom of Heaven * (see Hapgood, 
pp. 461-463). Furthermore, if the uniting one earlier 
belonged to a non-Orthodox Christian community 
which recognized the Sacrament of Chrismation (for 
example, Roman Catholicism), and was already Chris 
mated, then he is united to Orthodoxy by means only 


of Confession with the laying on of the priest's hands 
followed by participation in the Holy Mysteries; those 
not accepting the Sacrament of Chrismation (for ex- 
ample, Protestants) are united by means of anointing 
with Holy Chrism but only on the forehead alone 


(Ukase Holy Synod, 20 Feb. 1800). 


The written notice, however, is definitely required 
even of converts dangerously ill. If the sick person 
himself cannot do this, then at his request, someone else 
can sign for him—preferably one of the sponsors of the 
newly-converted. 


There is, by the way, no general rule of the necessity 
of sponsors at the Chrismation of converts. These are 
found to be necessary only in those cases where the 
convert cannot himself, either thru sickness or un- 
acquaintance of the liturgical language, give the an- 
swers required at this sacred action. 


** 
* 


The marriage of a man and woman are both received 
into the Church simultaneously remains in force even 
though it was solemnized outside of the Church. The 
marriage is not to be repeated (Ukase Holy Synod, 25 
April 1729), but their conjugal union, sanctified by 
the solemnization over them of the Rite of Reception, 
is confirmed by a special Church blessing. The Blessing 
or confirmation of the marriage “according to the ec- 
clesiastical order of service,” is done thusly: The priest 
publicly in church asks the married couple the ques- 
tions in the Sacrament of Matrimony concerning their 
free-willed intention to enter into marriage (and in 
this case the continuation of the marriage bond) and, 
having received affirmative answers, reads the con 
cluding prayer of the Sacrament of Matrimony, “May 
the Father, and the Son, and the Holy Spirit, the All- 
holy, consubstantial and Life-giving Trinity...” The 
complete service is not read (Decree Holy Synod, 7-11 
Sept. 1797, No. 45). 


** 
* 


Conversions to Orthodoxy must be registered in the 
Parochial Register. The written notice, taken from the 
newly-converted, is sent to the diocesan bishop along 
with the annual report at the beginning of each year 
together with an extract from the Register. The Re- 
ception is recorded in the Register in the Baptismal 
section. Along with the Baptismal and Confirmation 
Certificate furnished by the convert from his former 
ecclesiastical connection the following information must 
be recorded: Date of Reception; the Orthodox Chris- 
tian name of the convert; full name of husband or par 
ents of the convert: former first name (and maiden 
name if married woman; former confession of faith; 
age and number of years in former confession; what 
Saint chosen for patron and when commemorated (un 
less the convert preserved his former name found in 
the Orthodox Kalendar); Sponsors at Chrismation (if 
any); united by whom.**) 


M. Rakevich 
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Semyon Ludwigovitch Frank 


(Necrology) 


On 10 December 1950, the outstanding Russian Phil 
osopher and Religious Thinker Semyon Ludwigovitch 
Frank died. With his death the last representative of 
that group of thinkers, who at the beginning of the 
century passed from materialism, first to idealism, and 
then to Christianity, and gave the Russian Church that 
philosophical leadership which she especially required 
in the turbulent years of the Communist Revolution, 
left the scene of Russian public life. 

S. L. Frank was a contemporary of P. B. Struve 
(1870-1944), Fr. S. Bulgakov (1871-1945), and N. A. 
Berdyaev (1874-1948). He, just as they, began his 
philosophical activity as an ardent Marxist and ended 
his life as a faithful member of the Orthodox Catholic 
Church. 

Frank was born in Moscow, 29 January 1877, in a 
doctor's family. He spent part of his youth in Nizhnii 
Novgorod, but in 1894 returned to Moscow, where he 
entered the juridical faculty of the Moscow Univer 
sity. In 1899 he was sent out from Moscow in connec 
tion with student disorders. Leaving Russia, he went to 
Berlin, where he attended lectures in political economy 
and philosophy. He wrote there his first work, Marx’s 
Theory of Value and Its Significance (Moscow, 1900). 
In the spring of 1901, Frank returned to Russia and 
completed a governmental examination at the Univer- 
sity of Kazan. Before the first revolution Frank's activ- 
ity was devoted in the main to that of a journalist. He 
was closely connected with P. B. Struve and collaborat- 
ed in his journal “Liberation” (1903-1905), and later 
in his political weekly “Polar Star.” But gradually and 
firmly Frank's interests changed from the political and 
economic theme to the sphere of pure philosophy. H- 
began to collaborate in “Russian Thoughts” (1907- 
1917), participated in the famous symposium “Vehi" 
(Signposts), which marked the departure of the lead- 
ing stratum of Russian intelligentsia from positivism 
and materialism. 

Simultaneously in 1907 Frank entered upon the 
academic road. He was appointed privat-docent of the 
Petersburg University and lectured also at the higher 
women's Bestuzhev courses. From 1917 until 1921 he 
occupied the chair of philosophy and was dean of the 
Saratov University. 

In 1921 Frank returned to Moscow and took an ac 
tive part in the work of the Free Academy of Spiritual 
Culture founded by N. A. Berdyaev. Together with 
the latter he was exiled from Russia in 1922. 

From this year a new period in Frank's life, more 


fruitful in creativity, began. In his years abroad he 
wrote a series of valuable religious-philosophical works 
which placed him in the first ranks of Russian thinkers. 
From 1922 through 1937 Frank lived in Berlin where 
he helped very much the work of the Russian Student 
Movement abroad. The Hitlerite revolution forced him 
to settle in France where he lived thru the war years 
and the German occupation. In 1945 he emigrated to 
England where he died in his family circle. 

S. L. Frank’s literary heritage is rich and diverse. 
Besides the great number of articles, it is composed of 
the following books: Philosophy and Life (1910), The 
Object of Knowledge (1915), The Human Soul (1917), 
The Methodology of Social Sciences (1921), Introduc- 
tion to Philosophy (1921), Living Knowledge (1923), 
Fallen Idols (1924), Die Russische Weltanshauung 
(1926), The Meaning of Life (1926), The Spiritual 
Basis of Society (1930), The Unfathomable—an In- 
Introduction to the Philosophy of Religion (1939), 
God With Us (1946) (in English), Light in Darkness 
(1949), A Solovyov Anthology (1950) (in English). 
His latest book “Man and Reality,” is being prepared 
for publication. (All books are in Russian except where 
noted.) 

Frank was a man of crystal purity and profound 
humility. He possessed the rare figt not only of clear 
thought, but also of clear exposition. He constructed 
of his philosophy a harmonious system at the basis of 
which lay his intuition of all-oneness. He deeply felt 
the sobornost of mankind and because of this he can 
justly be called an Orthodox philosopher who solved 
the most difficult questions of thought and existance in 
the light of the experience of the Church’s life. 

In the death of S. L. Frank, Russian Orthodoxy lost 
one of her faithful and outstanding sons who have 
brought a never-aging deposit into the treasure-house 
of Christian ideas and culture. S. L. Frank was a mem- 
ber of the (London) parish of the Moscow Pat- 
riarchate.*) 


Lyd 
N. Zernov 


*) For further information on S. L. Frank's works see Biog- 
raphical Note (pp. 7-9) in God With Us, Jonathan Cape, 
London (1946), pp. 296; and on his philosophy Nicholas 
Berdyaev (pp. 244-245), The Russian Idea, New York, The 
Macmillan Co., 1948, pp. 255. (The above Necrology was 
translated from the Messager de l'Exarchat du Patriarche 
Russe en Europe Occidentale, 1951, No. 6, pp. 32-33). 

The Editors. 
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BOOK REVIEW 


THE STORY OF RUSSIAN DISSENT 


Russian Nonconformity, by Serge Bolshakoff, D. Phil., Phila- 
delphia, The Westminster Press, 1950, pp. 192, $3.00. 


This latest book of Dr. Bolshakoff’s deals mainly 
with the various sects and schisms which have existed 
and today exist in Russia. But since no proper evalua- 
tion of these sectarians can be made without taking 
into account the Orthodox Catholic Church the book 
also throws much light in that direction. Although the 
book abounds in notes and bibliography it must be con- 
sidered as a book for popular consumption. 

In the first part of the book the author discusses 
some of the heresies that arose and disappeared in 
medieval Russia such as that of the Strigolniks and 
Judaizers and some of the movements which led to the 
Old Ritualist schism. The various groups into which 
the Raskolniki disintegrated and their main division in- 
to Priestists and Priestless are discussed at length. The 
story of the formers’ attempt at securing a hierarchy 
and their somewhat ridiculous antics in the reception 
of apostate priests from the Orthodox Church is 
related. 

Besides discussing the mystical-esoteric sects such as 
the Khlysty and Skoptsy, the author delves into the 
history of modern Russian Protestantism which penet- 
rated into Russia from the West and which today pos- 
sess a formidable number of adherants. Dr. Bolshakoff 
also gives a short account of the efforts to translate into 
the vernacular the Scriptures. 

He also considers the formation of Uniatism and the 
outcropping of occasional “Russian Catholics.” His ver- 
dict for the future is that not much is to be expected 
of either group. 

Our readers will, perhaps, be most interested in the 
section entitled ““The New Nonconformity,” where Dr. 
Bolshakoff deals with the various subchurchmen of our 
times such as the Theophilites, the Munchen-Karlovitz- 
ites, the Ukrainian Autocephalists, and other dissidents. 
He discusses the formation and abolishment of the Rus- 
sian emigre Synod in Yugoslavia. (It now seems to be 
creeping to these shores) and the sprouting up of such 
schismatics as the Theophilite-Leontyites. Of these latter 
he states that “Their clergy are inhibited by Moscow, 
and from that point of view their position does’ not dif- 
fer much from that of the (Karlovitz-Mahopac) synod, 
although neither the Americans (italics ours!) nor the 
followers of the synod acknowledge their suspension.” 
He feels that these dissidents will in time disappear and 
that as far as history is concerned their renegade action 
will not leave a very great mark. Their desertion of the 
Church of Christ was based, according to Bolshakoff, 
not on purely spiritual grounds but simply because their 
minds were (and are) clouded with political issues: 
“They did not abandon the Russian patriarchate be- 
cause it changed its rites or canons, and many of them 


may be considered simply as political opponents of the 
Soviet regime dressed in ecclesiastical garb (italics ours). 

Aside from the otherwise fairly extensive bibliog- 
raphy, the reviewer notes the absence of at least two 
books on the same subject from the list: Albert F. 
Heard, The Russian Church and Russian Dissent, New 
York, Harper & Bros., 1887; and Frederick C. Cony- 
beare, Russian Dissenters, Cambridge, Harvard Univer- 
sity Press, 1921. 

Dr. Bolshakoff’s book makes interesting reading and 
contains many out of the way facts in one place. His 
account of the sectarians in the USSR today and their 
attempts at some sort of union, not unlike those else- 
where in the world, and their life in a country where 
Church and State are completely separated, and even 
perhaps hostile, helps, to a certain degree, in our under- 
standing of the problems which confront believers as 
a whole in Russia today, and the Church of Christ in 
particular. It is interesting to note that Dr. Bolshakoff, 
himself, has, as he expressed it, “remained, nevertheless, 
unshakably loyal to the Russian Orthodox Church as 
represented by the patriarchate of Moscow.” 


J. Zhuk 


**) Most of the information for the above article was taken 
from P .I. Nechaev, Practical Handbook for Sacred Ministers 
(in Russian), Petrograd, 1915. 
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